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Main questions:

What is language authenticity?

Who defines language authenticity? Who says what is and is not
authentic Hawaiian?

What is the relationship between authenticity and language
revitalization?

Some background ideas:

Most people speak Hawaiian as a second language. This includes the
university teachers and the new generation of speakers that they teach
and evaluate. Very few native Hawaiian speakers are alive and most of
them are old. The roughly 200 people that live on Ni'ihau, a privately
owned island, are the only people that still speak Hawaiian as their first
language.

English influences all efforts to revitalize Hawaiian because most
people are trained in this language and its worldview.

Educators include all people that work to revitalize the Hawaiian
language. Examples include academics, classroom teachers, curriculum
developers, people that use and promote Hawaiian in theatre and other
media, and individuals that support family members.

Authenticity means a language is genuine, legitimate, or real; it has a
definite origin that people agree on.

We can expect conflict if and when people take the position that there is
only one correct form of a language. People may use authenticity to
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define what is right and wrong, yet there is no fail-safe way to prove
that what one says is true, is actually true.

= People often praise, as a purer form of Hawaiian, the language that
existed when the majority of people spoke Hawaiian as their first or
native language.

* Successful language revitalization depends on a stable system to
transmit the language across generations, and an increase in the
number of speakers and the areas of life that use and promote the
language.

* Education is the primary strategy to foster the growth and spread of
Hawaiian. Because of this, the language needs to change to include
modern and unfamiliar words and concepts.

= Language and the role it has to define culture, constantly adapt to the
present context; they are not static.

= Language changes over time; change happens differently for groups
that do not frequently contact each other.

Main comments and conclusions:

» Authenticity cannot reliably define what is superior or right. People
may negotiate authenticity based on the how much power one group or
belief has over another. Whoever has the most political and economic
power may decide what is authentic and what is not. In this context
truth and authenticity are constructed.

» Authenticity should be considered a lively and strong attribute of the
language as it changes. It should reflect a changing context and at the
same time clearly link to the older and more traditional form of the
language.

* Language authenticity is an issue partly because of the relatively weak
status of the Hawaiian language. The language does not have the
dominance and stability it once had, although the number of speakers
and areas of life that use and promote the language continue to grow.
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Contflict exists between the book Hawaiian of the universities and the
language of the kupuna or elders. Each has a different claim to
authenticity despite the fact that each shows clear English influences.
Some people consider that those trained to speak Hawaiian at
university do not speak ‘real’ Hawaiian.

At some point, all educators must address the issue of authenticity.
They need to defend the curriculum and at the same time make the
language relevant to their students’ lives.

Formal and informal educators are trained in English and only know
their fields in English. They do not have access to the Hawaiian
worldview and must go with what they know.

Two contrasting principles represent two ends of a continuum; most
individual beliefs fall somewhere in the middle:

i) Modernize the Hawaiian language based on a one-to-one
correspondence with English.

ii) Save the purity of the language based on the language of the
elders.

There is no clear consensus of how much change toward an English or a
Hawaiian worldview people will tolerate over time. Various forces in
the community pull in different directions. For example, educators
may learn more about the Hawaiian worldview and implement it in the
curriculum, and neglect the “universal’ knowledge people see as
essential to fully participate in the world. Some parts of the community
will criticize and disapprove of this direction.

For language revitalization, Hawaiian needs to keep pace with a
changing context; it needs lots of new vocabulary and ways of speaking
to express new concepts. We can expect change; but too much change
too quickly can work against revitalization goals.

To negotiate and decide what authentic Hawaiian is and will be
involves input from Hawaiian communities, whether they speak
Hawaiian or not.
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To construct authenticity, we need to negotiate the present and wait to
see what manages to survive, to become a traditional past. Tomorrow
will determine what people accept as authentic Hawaiian.

Authenticity can become something people discuss only as an academic
exercise, as over time Hawaiian becomes more stable in the community
and speakers are confident that the stability transfers to the next
generations.

Educators need to seek and use traditional language forms to represent
new words and concepts, to use something other than narrow
translations of English. Students need to learn a language that is
relevant to their lives and use it as a viable way to communicate ideas,
without losing the worldview the language represents.

People can have very different attitudes to their revitalized language.
Some believe the language should die rather than survive in a form
they don’t recognize from the past. Others accept very large differences
from the tradition as long as the language survives in some form.
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